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Abstract 

Since the gaining of independence in Nigeria, as a multiethnic society, she 
has been facing various ethnic crises rising from the domination of the 
majority over the minority, leading to various threats of secession of the 
minority. The concept of One Nigeria adopted in the Gowon-Ojukwu era 
leaves one to ponder on how authentic the protection of the minority right is 
based on the various wars, which are still being faced even till today. The 
problem of ethnicity therefore is, a major threat to the go ahead order of the 
nation. Of course, no matter how problematic a situation could be, there 
definitely must be an approach towards curtailing its devastating nature. 
This paper thus, takes a psycho- philosophical approach towards suggesting 
a panacea to the problem of ethnicity in Nigeria. 
 

Anyone who takes a deep down toll into the history of Nigeria till date comes to the light of 
the fact that she has remained a melting point of ethnicity ranging from the majority groups to the 
present and an indefinitely great number of the minorities. Newaygo, (2005) observed that “ethnicity 
is a canker-worm which has eaten deep into the core of the Nigeria society today.” But the question 
that will be asked, seeking a clerical conceptualization is; what is this ethnicity of a thing and how did 
it become the major problem faced in the nation? According to the Oxford Advanced Learner’s 
Dictionary, 6th edition, ethnicity is simply the fact of belonging to a particular race. But that 
notwithstanding, ethnicity is not really seen in the light of this even though there could be some kind 
of connection. Rather it is used to denote a conflict faced by a multi- ethnic society such as Nigeria. 
Thus blurtit.com observed that:  
 

 It denotes a group of individuals who consider themselves or are considered 
by others, to share common characteristics which differentiate them from 
other collectivities within a society. Distinct cultural behaviors are 
developed, and ethnic groups can be identifiable in terms of politics, 
occupation, or language. Because it is based on cultural differences, 
ethnicity is social in nature” 

 Onyia and Aniche (2001), defined ethnicity “as a situation when an ethnic group sees itself as 
‘we’ and sees others as ‘they’ and psychologically consider themselves as pitched in a perpetual battle 
of survival against all these others” further definition gives that ethnicity means membership with a 
group of people who share similar customs and traditions. tracing the root of ethnicity as a word or as 
a concept, it is derived from the word ‘ethnic’, which in turn is gotten from the Greek word ‘ethnos’ 
variously translated as ‘tribe’ or ‘nation’. hence we proceed to adopt the definition of  an “ethnic” 
group given in the Nigerian journal of international affairs, 31   Osayawe Ehigie, (2005) as “a group 
of people whose members identify with each other, through a common heritage that is real or assumed 
sharing cultural characteristics; which may be based upon putative common ancestry, history, kinship, 
religion, language, and shared territory. Ethnicity as coined from this very concept is thus used to 
refer to what we term today as “ethnic differences” which refers to differences among people, 
resulting from affiliation with a social group, having a common cultural tradition. It denotes origin by 
birth or decent rather than nationality.’’ thus, according to allen (2000), “ethnicity relates to a large 
group of human beings classed according to common traits like race, culture, or language”.  Of the 
various crisis faced in Nigeria, the fiercest of all is that of ethnicity, more especially in the political 
arena for which the majority wade higher to the detriment of the minority. This has deterred economic 
growth and development of the nation even to the extent of involving religious crisis, which is more 
between the Ibos on the side of Christianity and the Hausas on the side of the Muslims. could it be out 
of ignorance? what is or are the causes of ethnicity in Nigeria? has it an origin from within or does it 
have an external cause or both? these and other knotty issues are what we shall first of all attempt to 
establish so as to be able to successfully proffer solutions.  
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The Colonial Origin of Ethnicity in Nigeria 

The problem of the ethnicity as we have today can be traced down to the event of colonialism 
which reached its apogee with the formation of an amalgam out of the several nations that had nothing 
in common except their blackness by Lord Fredrick laggard as a means of accelerating the 
achievement of the economic interests of the British government. This singular act then nucleated and 
gave rise to this nation which we now know today as Nigeria with multi-ethnic settings which in turn 
involve the major and the minor. it is from this that thorough ethnic differences emerged that stand as 
a holocaust in the nation since the British government intentionally created an enabling environment 
for a particular section of the country to dominate and constantly strategize on how to continue to 
control political, economic, social powers by hook or by crook. 

 
With all these problems and threats of cessation, does it mean that nothing can be done 

towards curtailing this canker worm seriously eating off the standard of the nation? Hence a psycho-
philosophical approach is made here as a way of searching out a veritable panacea to curbing the 
problems caused by ethnicity in Nigeria. But to arrive at this, we will look first at the structural and 
geo-political setting of Nigeria; we also will look at the various ethnic groups and their relations. We 
will proceed further to discuss the philosophy of Wazobia. This will take us into the view of ethnicity 
and politics more especially towards a watch of democracy and the right of the minority. With this we 
will point out the way forward to solving such a problem through a psycho-philosophical approach. 

 
 Statement of the Problem 

 Kalu in Constitutionalism in Nigeria: A Conceptual Analysis of Politics and Ethnicity,(2004) 
stated that in the 1999 Federal Constitution of Nigeria, contentious issues are examined within the 
context of politicized ethnicity. Given that ethnic identities are part of all social formations. Thus the 
question is; when is ethnicity a contentious aspect of politics in Nigeria? One is left in the confusion 
of finding out if ethnicity is more of a political, religious or social problem based on the various forms 
in which the crises erupting from it occur. Hence, this paper tends to seek answers to such questions 
(which are the basic problematic interests of research) like; of what structural nature is the problem of 
ethnicity in Nigeria, is it political, religious or social? What are the relations between these various 
ethnic groups in the nation? Is there any provision made in the Nation’s constitution towards the 
justification of ethnicity? How come ethnicity in the country and what are the major challenges posed 
by ethnicity today? Who are the minority and who are the majority when it comes to ethnic relation? 
What are the possible solutions towards curtailing the problems of ethnicity in the nation today? 
 
 
Nigeria’s Structural and Geo-Political Setting 

The structural setting of a nation cannot be laid down without a trace to the historical 
development of that nation. Nigeria known today as the ‘Giant of Africa’ has a long history of 
existence even before the advent of the colonial masters who through the amalgamation by Lord 
Lugard, fused together the scattered provinces into one national body today called Nigeria. Hence, a 
trace into the cause of history reveals that before the arrival of the colonial masters, the area which 
comprises what we know today to be our Mother Land had its course of existence more than two 
thousand years back with the Nok culture in the present day Plateau working iron and producing 
sophisticated terra cotta sculpture. The existence of the northern cities of Kano and Katsina dates back 
to about 1000AD, as in the centuries that followed suit, it follows that these Hausa kingdoms and the 
Bornu empire prospered as important terminals of north-south trade between North-African Berbers 
and forest people who exchanged slaves, ivory, and kola nuts for salt, glass beads, coral, cloth, 
weapons, brass rods, and cowrie shells used as currency. 
 

As of the southwest, Oyo of the Yoruba kingdom was founded about 1400 date back AD. It 
achieved around the 17th-19th centuries a high level of political organization and extended as far as 
modern Togo. While in the south central part was as early as the 15th and 16th centuries with the Benin 
kingdom which developed an efficient army, an elaborate ceremonial court and artisans whose work 
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in ivory, wood, bronze, and brass are prized throughout the world. 
 

 In the early 19th century, the Fulani leader Usman dan Fodio promulgated Islam and that 
brought most areas in the north under the loose control of an empire centered in Sokoto. Expanding 
their trade with the Nigerian interior following the Napoleonic wars, the British in 1885, claimed a 
sphere of influence in the area that had international recognition and in the following year, the Royal 
Niger Company was chattered. The company’s territory in 1900 came under the jurisdiction of the 
British government which moved to consolidate its hold over the area of the modern Nigeria. Then, in 
1914 was the amalgamation of the south and north into “Colony and Protectorate of Nigeria”. 
Administratively, Nigeria remained divided though united as one country into northern and southern 
provinces and Lagos colony.  
 

Nigeria was presided over by a Governor-General, between 1914 and 1922. In 1922, the 
British introduced the principle of direct election into the Legislative council as part of the 
constitution. In 1951, a new constitution elevated the provinces to regional status. While the NCNC 
had control of the Eastern Region government, the NPC, had control over the Northern Region and 
the AG had control of the Western Region. 
 

The Second World War opened up altogether another phase for the historical development of 
the nation. This followed with the response to the growth of Nigerian nationalism and demands for 
independence, successive constitutions legislated by the British government led Nigeria to self 
government on a representative increasingly federal basis. With this came the Nigerian full 
independence in October 1st, 1960 as a federation of three regions viz; the northern, western and 
eastern part based on the constitution that provided for a parliamentary system of government. This 
made the provision that each of the three regions are to retain a substantial measure of self 
government, while the federal government was given exclusive powers in defense and security, 
foreign relations, and commercial and fiscal policies. Following this, in 1963, October still, Nigeria 
declared itself a republic thereby getting herself out of the jurisdiction of the United Kingdom, and 
with this, promulgated a new constitution which gave way for the establishment of a fourth region 
(the Midwest). It is with this insight that tensions were magnified by the significant disparities in 
economic and educational development of the nation viz the country’s ethnic, regional and religious 
perspective more between the south and the north. The nation under the leadership of Gowon in 1967 
was split into 12 states in place of the regions. In 1976, seven more states were created with the 
capital still in Lagos. In 1987, two more states were created and in 1991, 9 more states were created 
with the capital pushed from Lagos to Abuja. Then in 1996, six more states were created, thereby 
making the nation a 36 states nation. 
 

Kalu (2004) observed that substantively, contentious issues in Nigeria’s Constitution and 
politics can be categorized into three broad outlines:  

 
the issue of sovereignty, which questions the desire and practicality of 
Nigeria continuing as a unified legal and political entity consistent with 
international  norms and standards; * secularism, which questions whether 
or not the Nigerian State permits its citizens through a federal structure to 
practice different religious beliefs without local or national state sanctions; 
and, * procedural governance issues, such as revenue allocation, census 
figures, creation of new states, Federal Government appointments, access to 
national institutions, e.g. higher education, the army, police and other civil 
service employments; property  rights, and boundary adjustments, including 
water rights, etc.  

 
 These three categories as outlined go a long way to expose the structural problematique in the 

face of the geopolitical setting of the nation. 
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Ethnicity and Political Instability in Nigeria 
Nigeria witnessed its inter-political crisis with the event of the 1966 coup by a small group of 

army officers mostly comprised of the southeastern Ibos under the leadership of General Major 
Chukwuma Kaduna Nzeogwu who overthrew the government and assassinated the federal prime 
minister and the premiers of the northern and western regions. Eventually that coup could not have 
hundred percent success and this led to the emergence of Major General Johnson Thompson 
Umunnakwe Aguiyi Ironsi’s assumption into power.  However because the federal military 
government was unable to quiet ethnic tensions or produce a constitution acceptable to all sections of 
the country the spate of ethnic tensions gathered momentum. In an attempt to abolish federal 
structure, more tensions were raised as that led to another coup in July of the same year, that saw to 
the killing of General Aguiyi Ironsi and the massacre of thousands of Ibos in the North thereby calling 
for the return of thousands of them to the southeast where increasingly strong Ibo secessionist moves 
were going on . The installation of the army chief of staff, General Yakubu Gowon as the head of the 
new military government saw the provinces transformed into states. 
 

With this crisis, observed Boomie in (motherlandnigeria.com/history.html)the military 
governor of the Eastern Region Col. Chukwuemeka Odimegwu Ojukwu refused the attempts of 
division of the Eastern Region as the Four regions were divided into 12 states by the military and thus 
declared it an independent republic called “Biafra” This opened the forum for the civil war between 
Biafra and the remaining Nigeria. The war started in June 1967, and lasted till the Biafrans 
surrendered on January 15, 1970 with a waste of over one million lives. That not withstanding, since 
the execution of the first coup as planned by the young military revolutionaries and the declaration of 
the Biafran nation by Ojukwu, the country’s stability has been a shaky one due to mutual suspicions 
brought about by ethnic allegiances. Though reconciliation and peace treaties over the civil war which 
accrued from the Biafran declaration had been made which brought about the ‘One Nigeria’ concept, 
the injury still lasts even to this fifth republic and as a result, many people do not consider themselves 
accommodated within the umbrella of the nation. Calls for secession have been making the rounds 
.for which every region wants either a piece of the national cake or individual Sovereignty.  
Hence, the nation still lives under the critical time of the impossibility of bringing a political stability. 
  
Ethnic Groups in Nigeria 

There are an estimated 250 ethnic groups in Nigeria. Each group occupies a territory that it 
considers to be its own by right of first occupancy and inheritance. Individuals, who are not members 
of a given group but who have lived and worked for several decades in the territory of the group are 
still considered to be aliens. In most rural areas, such aliens may not acquire outright title to land; yet 
considerable numbers of people have migrated from one ethnic territory to another in search of 
farmland.  
 

There are three major ethnic groups in the country: the Hausa-Fulani, the Yoruba, and the 
Igbo. The northern-dwelling Hausa are said to be the most numerous group in the country though 
some other groups suspect that they doctored statistics. Presently, they have integrated with the 
smaller Fulani group, whose members conquered Hausa land in the early 19th century. The great 
majority of both groups are Muslims. Although, town-dwelling Fulani intermarry freely with the 
Hausa and other groups, they continue to control the administration of the Hausa towns. The cattle-
herding Fulani, who generally do not intermarry, speak the Fulani language of Fula rather than Hausa. 
This is what so many Nigerians suspect to be the source of tensions in some parts of the North, 
especially Plateau State. 
 
Hausa-Fulani 

These are people found chiefly in north western Nigeria and adjacent southern Niger. They 
constitute the largest ethnic group in the area, which also contains another large group, the Fulani, 
perhaps one-half of whom are settled among the Hausa as a ruling class, having adopted the Hausa 
language and culture. The language belongs to the Chadic group of the Afro-Asiatic (formerly 
Hamito-Semitic) family and is infused with many Arabic words as a result of Islāmic influence, which 
spread during the latter part of the 14th century from the kingdom of Mali, profoundly influencing 
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Hausa belief and customs. A small minority of Hausa, known as Maguzawa, or Bunjawa, remained 
pagan. 
 

Hausa society was, and to a large extent continues to be, politically organized on a feudal 
basis. The ruler (emir) of one of the several Hausa states is surrounded by a number of titled 
officeholders who hold villages as fiefs, from which their agents collect taxes. Administration is aided 
by an extensive bureaucracy, often utilizing records written in Arabic. 
 

The Hausa economy has rested on the intensive cultivation of sorghum, corn (maize), millet, 
and many other crops grown on rotation principles and utilizing the manure of Fulani cattle. 
Agricultural activity has yielded considerably more than subsistence, permitting the Hausa to practice 
such craft specializations as thatching, leatherworking, weaving, and silver smiting. The range of craft 
products is large, and trading is extensive, particularly in regularly held markets in the larger towns. 
Hausa are also famous as long-distance traders and local vendors of Hausa-made leather goods as well 
as tourist items. 
 

The Hausa have settled in cities (of pre-European origin, such as Kano), towns, and hamlets; 
but the great majority of the population is rural. A typical farm household consists of two or more 
men and their families grouped in a mud- or stalk-walled enclosure of some 1,000 square feet (93 
square metres) containing small round or rectangular huts with thatched roofs and a larger rectangular 
hut in the centre for the headman of the compound. 
 

Social structuring is markedly hierarchical; the ranking, both of offices and social classes, is 
expressed in an elaborate etiquette. Individuals may be ranked as commoners, administrators, or 
chiefs; and varying degrees of prestige attached to different professions and levels of prosperity. 
Slaves were formerly numerous, some of them holding important posts in the administration. Noble 
lineages dominated important official positions. Descent is patrilineal; and close kin, especially 
cousins, are preferred marriage partners. Divorce, regulated by Muslim law, is frequent. 
  
Yoruba 

This is one of the three largest ethnic groups of Nigeria, concentrated in the south western 
part of the country. Much smaller, scattered groups live in Benin and northern Togo. They numbered 
more than 20 million at the turn of the 21st century. They speak a language of the Benue-Congo 
branch of the Niger-Congo language family. Nearly as large and politically important as the Hausa are 
the Yoruba of south western Nigeria. They regard the city of Ile-Ife as their ancestral home, and the 
deity Oduduwa as their progenitor. Most Yoruba are urban farmers. They have shared a common 
language and culture for centuries but were probably never a single political unit. They seem to have 
migrated from the east to their present lands west of the lower Niger River more than a millennium 
ago. They eventually became the most urbanized Africans of pre-colonial times.  
 

They formed numerous kingdoms of various sizes, each of which was centred on a capital city 
or town and ruled by a hereditary king, or oba. Their towns became densely populated and eventually 
grew into the present-day cities of Oyo, Ile-Ife, Ilesha, Ibadan, Ilorin, Ijebu-Ode, Ikere-Ekiti, and 
others. Oyo developed in the 17th century into the largest of the Yoruba kingdoms (see Oyo empire), 
while Ile-Ife remained a town of potent religious significance as the site of the earth's creation 
according to Yoruba mythology. Oyo and the other kingdoms declined in the late 18th and 19th 
centuries owing to disputes among minor Yoruba rulers and invasions by the Fon of Dahomey (now 
Benin) and the Muslim Fulani. The traditional Yoruba kingships still survive, but with only a hint of 
their former political power. 
 

Each Yoruba subgroup is ruled by a paramount chief, or oba, who is usually supported by a 
council of chiefs. The oni of Ife, who is the spiritual leader of the Yoruba, and the alafin of Oyo, who 
is their traditional political leader, are the most powerful rulers, and their influence is acknowledged 
throughout the Yoruba areas. 
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In a traditional Yoruba town the large and elaborate palace of the oba lies at the centre, and grouped 
around it are the compounds of the patrilineages. Inheritance and succession are based on matrilineal 
descent; members of the patrilineage live together under the authority of a headman, share certain 
names and taboos, worship their own deity, and have rights in lineage lands. The Yoruba also have 
several kinds of voluntary associations, including the egbe, a male recreational association; the aro, a 
mutual-aid association of farmers; and the esusu, whose members contribute a fixed amount of money 
and from which they can receive loans. Political authority is vested in the oba and a council of chiefs; 
constituent towns each have their own ruler, who is subordinate to the oba. The oba is also a ritual 
leader and is considered sacred. The traditional Yoruba religion has an elaborate hierarchy of deities, 
including a supreme creator and some 400 lesser gods and spirits, most of whom are associated with 
their own cults and priests. The Yoruba language has an extensive literature of poetry, short stories, 
myths, and proverbs. 
 
Igbo 

The third major ethnic group is the Igbo of south eastern Nigeria, of whose members live in 
small, decentralized and democratic settlements. They are also called  Ibo people living chiefly in 
south eastern Nigeria who speak Igbo, a language of the Benue-Congo branch of the Niger-Congo 
language family. The Igbo may be grouped into the following main cultural divisions: northern 
(Onitsha), southern (Owerri), western (Ika), eastern (Cross River), and north eastern (Abakaliki). 
Before European colonization, the Igbo were not united as a single people but lived in autonomous 
local communities. By the mid-20th century, however, a sense of ethnic identity was strongly 
developed, and the Igbo-dominated Eastern region of Nigeria tried to unilaterally secede from Nigeria 
in 1967 as the independent nation of Biafra. The Igbo numbered several millions and are everywhere. 
The largest political unit is the village, which is ruled by a council of elders (chosen by merit and not 
heredity) rather than by a chief. A smaller proportion, live in large towns and are culturally much 
closer to the Edo of neighbouring Benin City (in Edo state) than to the Igbo east of the lower Niger 
valley. 
 

Less numerous groups include the Ibibio, who live near the Igbo and share many of their 
cultural traits, and the Edo of Benin City, who, though influenced to a small degree by their Yoruba 
neighbours, created the important pre-colonial kingdom of Benin. In the middle belt, where the 
greatest concentration of ethnic groups (more than 180) occurs, the Tiv and the Nupe are the largest 
groups. Both are settled cultivators, but, while Nupe society is hierarchical, that of the Tiv tends to be 
decentralized.  
 

Most Igbo traditionally have been subsistence farmers, their staples being yams, cassava, and 
taro. The other crops they grow include corn (maize), melons, okra, pumpkins, and beans. Among 
those still engaged in agriculture, men are chiefly responsible for yam cultivation, women for other 
crops. Land is owned communally by kinship groups and is made available to individuals for farming 
and building. Some livestock, important as a source of prestige and for use in sacrifices, is kept. The 
principal exports are palm oil and palm kernels. Trading, local crafts, and wage labour also are 
important in the Igbo economy, and a high literacy rate has helped many Igbo to become civil 
servants and business entrepreneurs in the decades after Nigeria gained independence. It is notable 
that Igbo women engage in trade and are influential in local politics. 
 

Except for the north eastern groups, the Igbo live in rainforest country. Most Igbo occupy 
villages of dispersed compounds, but in some areas villages are compact. The compound is typically a 
cluster of huts, each of which constitutes a separate household. Traditionally the village was usually 
occupied by a patrilineage. 
 

Before the advent of colonial administration, the largest political unit was the village group, a 
federation of villages averaging about 5,000 persons. Members of the group shared a common market 
and meeting place, a tutelary deity, and ancestral cults that supported a tradition of descent from a 
common ancestor or group of ancestors. Authority in the village group was vested in a council of 
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lineage heads and influential and wealthy men. In the eastern regions these groups tended to form 
larger political units, including centralized kingdoms and states. 
 

Traditional Igbo religion includes belief in a creator god, an earth goddess, and numerous 
other deities and spirits, as well as a belief in ancestors who protect their living descendants. 
Revelation of the will of the deities is sought by divination and oracles. Many Igbo are now 
Christians. 
 
Ethnic Relations in Nigeria: Linguistic Composition 

The languages of Nigeria are classified into the three broad linguistic groups: Niger-Congo, 
Nilo-Saharan, and Afro-Asiatic. The huge Niger-Congo group is further subdivided into the Kwa 
subgroup, which is the largest and includes such languages as Yoruba, Edo, Ijo, Igbo, Igala, Idoma, 
Nupe, and Gwari; the West Atlantic subgroup, consisting most notably of Fula; the Benue-Congo 
subgroup, which includes Tiv, Jukun, and several languages of the Cross River basin such as Efik, 
Ibibio, Anang, Ekoi; and Adamawa, which includes Awak, Waja, Waka, and Tula. The Nilo-Saharan 
group is represented in Nigeria principally by Kanuri, although speakers of Bagirmi and Zerma are 
also present in the country. Afro-Asiatic is a much larger linguistic group and includes Hausa, Margi, 
and Bade, among others. Some peoples (such as the Fulani and the Tiv) are relatively recent 
immigrants, but based on modern linguistic research it is thought that the great majority of Nigerian 
languages—and specifically the Kwa subgroup—have been spoken in roughly the same locations for 
some 4,000 years. 
 

Hausa is the most widely spoken language in Nigeria because in 1951–67 it was an official 
language of the northern states, and the Hausa-Fulani have continued to dominate Nigerian politics. 
English is widely spoken, and Hausa and Pidgin are the most significant lingua francas. Many of the 
languages also exist in written form.  
 
Religions 

At the beginning of the 20th century, most Nigerians were followers of traditional religions, 
but British colonial policies discouraged this to such an extent that at Nigerian independence in 1960, 
the great majority of the people were classified as Muslims or Christians. By the end of the century, 
more than two-fifths of the population was Muslim and about one-third was Christian, but some one-
fifth claimed to follow traditional religions. In part, this is because many of those professing to be 
Muslims and Christians were now openly performing certain rites or rituals of traditional religion that 
were no longer condemned in the manner they had been during the colonial period. Adherents of 
traditional religions worship the supreme God (Olorun Olodumare in Yoruba, Chukwu in Igbo, 
Osalobua in Edo, Allah in Hausa, and Abasi Ibom in Ibibio) through a number of intermediaries or 
lesser gods. 
 

Religious freedom is guaranteed by the constitution, and Muslims and Christians live and 
work together, although there is continuing conflict between the two groups and between them and 
adherents of traditional religions. The greatest concentration of Muslims is in the northern states, 
where three-fourths of the people profess the religion. Islam also dominates in the southern states of 
Lagos, Ogun, and Oyo. Christians make up more than three-fourths of the population in the eastern 
states. 
 

The main established Christian groups are Roman Catholic, Methodist, Anglican, and Baptist. 
A growing number of independent Christian groups are gaining popularity, which is perceived as a 
threat by the older established churches. The independent churches have often included drumming 
and dancing in their services, which the established churches also have done to avoid losing more 
members although they have not added other elements from traditional religions that have been 
incorporated by independent churches. Another issue has been how Islam and Christianity have 
chosen to incorporate the traditional practice of polygamy into their religion. Christianity has 
officially disallowed it, while Islam has allowed men to have up to four wives; however, independent 
churches often have placed no limits on the practice. 
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Ethnic Problems in Nigeria 
Ethnic problem is one form of the social complexity found in most contemporary societies. 

Historically it is the legacy of conquests that brought diverse peoples under the rule of a dominant 
group; of rulers who in their own interests imported peoples for their labour or their technical and 
business skills; of industrialization, which intensified the age-old pattern of migration for economic 
reasons; or of political and religious persecutions that drove people from their native lands. 
(a). Feeling of Superiority over Others: 
(b). Claiming of Son-ship, Ownership or Heir of the Land: 
(c). Federal Character; that is Allocation of the National Resources: Who gets what? 
Kalu(2004) noted that: 
  

Class analysis of the Nigerian situation is problematic because of several 
cleavages across issues, ethnicity, region, occupation and education. It is not 
lost that on the attentive scholarly community that while the so called 
Nigerian elites tend to unite over conflicts of national relevance against the 
masses, the same elites are fragmented along several dimensions... analyzing 
the northern Nigerian elite or what is called the northern oligarchy hides 
intra-elite fragmentations along the lines of Muslims vs. Christians and 
Soldiers vs. Civilians. Within these fragments is the more problematic issue 
of ethnic identities that tend to divide groups along regional groupings as 
well as within regions. For example, divisions in the northern region include 
Tivs vs. The Kanuris, and the Hausa vs. Fulani groups.  
 

Of a basic problem and as a foundation underlying every other problem is the problem of 
refusal and acceptance of the identity to belong to the entity called Nigeria which most of the existing 
and already existed citizens believe the fact that founding fathers of the nation were but foreigners 
who brought the provinces together without the consent of the dwellers. It is to this that the NPC 
leader, late Abubakar Tafawa Balewa was quoted by Olgbenga(1994:225) as having said  in the 1948 
Constitutional Conference “since the amalgamation of the north and the south provinces in 1914, 
Nigeria had existed as one country in paper... It is still far from being united. Nigerian unity is only a 
British intention for the country. 
 
Any Way Forward? A Psycho-Philosophical Approach 

One of the ways of dealing with ethnic problem, one that holds more promise for the future, is 
the development of some form of pluralism, which usually rests on a combination of toleration, 
interdependence, and separatism. The political function of ethnicity is more important today than 
ever, as a result of the spread of doctrines of freedom, self-determination, and democracy throughout 
the country. Thus, ensuring an effective and accountable leadership which will have base on the 
constitutional governance setting, which regards the rule of law and supports a general desire of 
citizens to work cooperatively will go a long way to curb the continuous and extending crises without 
having to destroy lives and properties anymore.  
 

Inclusiveness of the majority of the people in the nation which will have to come from the 
various angles of the nation’s ethnic settings is another means of combating this problem. This owes 
to the fact that inclusiveness establishes an enabling governance framework that transfers ownership 
of the constitution to the people for which it is only at this the constitution can rightly be said to 
represent all the citizens. To this end, the constitution should be capable of handling and settling 
conflicts and crises and as well very effective in the implementation of policies. 
 
Evaluation and Conclusion 

Eo ipso,(from the above facts) it follows that the basic problem faced by Nigerians springs 
from ethnic affiliations and sentiments that lowers the perception of Nigeria by Nigerians to ethnic 
rivalry and somewhat chauvinistic tendencies. This has given rise to ethnic tensions and violence. 
This in the search of a share of the national cake continues to leave bruises on the landmark of the 
nation as various regions seek a piece of that which they feel should be accorded to them. 

Ifunanya Ugwuoha;    Jackson J.  Okoronkwo  and Dr. Chukwuemeka  Michael Ozumba 
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From our argument so far, the problem of ethnicity in the nation becomes more of a political problem 
shielded under religious differences. Our view here is that constitutional amendments and 
reformulations aimed at bridging the gap between the ethnic groups can avail little if an honest 
approach to its elimination is not urgently sought.. We can achieve a just and egalitarian society only 
when the government sponsors and/or encourages inter tribal marriages. There is also need to remove 
quota system in the administration of welfare packages in Nigeria. Government also needs to show 
genuine interest in bringing education to the doorsteps of Nigerians and avoid paying lip service to it 
as so many governors   today toy with tertiary education.. Organizing amnesty for militants cannot 
solve any problem unless we take cognizance of the words of Kalu (2004), that “… establishing an 
institutional platform with clear and acceptable constitutional rules will determine the impact of 
ethnicity on Nigeria’s political economy.” Government has a lot of work to do to curb Nigeria of the 
menace of ethnicity or else we shall continue to suffer loss as a result of ethnicity. 
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